











































































































































































































THE BEATITUDES IN DETAIL 51

his religion has been a religion of stagna-
tion. He neither aimed at nor effected
any regeneration of man.

But our Lord said ‘“ Except a man be
born again,”—i.e. unless so fundamental
a change take place in him, that it can .
only be compared to a fresh birth—*‘ he
cannot see the kingdom of God.” And
He made it plain that the working out
of this new birth would not be possible
without the sternest self-denial. For this
very reason our Lord’s religion has found
fewer genuine adherents than Moham-
medanism, but by means of those who
have been genuine adherents it has effected
a profound spiritual renewal even in
society as a whole.

No doubt the Church has often seemed
to forget her Lord’s method. There have
been times—as at the baptism of the
Franks—when .the Church incorporated
men in masses, allowing the Christian
standard to be lowered almost indefinitely,
in order that a whole race might be
called Christian. So, again, there was
a time when Jesuit casuists said (in
effect), if only we can keep people Catholic,
making their confessions and receiving
absolution, it shall be done at any cost


























































































THE REVISION OF THE OLD LAW 81

in the case of those whom (by a limitation
of the term equally unfortunate for those
who are included in it, and for those
who are not) we call the working-classes.

In this connexion we may notice three
points.

1. The duty of truthfulness comes under
the third commandment as deepened by
our Lord. In questions for self-examina-
tion on the Ten Commandments, as
interpreted for Christians, one almost
always sees the duty of truthfulness
brought under the ninth. But that, in
view of our Lord’s words, is certainly
wrong, and is due originally to a tendency
to depreciate the sinfulness of lying,
except where wrong appears to be done
by it to the reputation or interests of
another. Our Lord brings untruthfulness
of all kinds under the prohibition of the
third commandment simply by deepening
its fundamental principle.

2. Though our Lord teaches God’s omni-
presence, yet He none the less recognizes
degrees of His presence. We very often
hear objections made, if we allege a
special presence of God in the church, or
at the altar in the Holy Communion.

Is not God, it is asked, present every-
6
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THE REVISION OF THE OLD LAW 107

same ? > The publicans proper were
capitalists who ¢ farmed  the Roman
taxes, undertaking to hand over a certain
sum for a certain district and then getting
as much as they could out of the in-
habitants. But the name was also
applied to their subordinates, the custom-
house officers, as in the New Testament.
These were held in special odium by their
countrymen and generally justified a
character for rapacity. But even such
men are kind to their friends. It re-
quires no other motive than human con-
venience, the most ordinary social virtue.
But what our Lord asks of us is something
which requires the supernatural or divine
motive to account for it. Here then we
have a serious question. Consider your
actions, your ordinary dealings with others.
Are they such as can be accounted for by
convenience and social requirement, or
does your conduct require the divine
motive, the motive of fellowship with
God, to explain it and to make it possible ?
It is only this latter sort of conduct
that makes it—so to speak—worth while
that Jesus Christ should have come down
from heaven and sacrificed Himself for
you. Are you walking worthily of the
























































































































THE LORD’S PRAYER 147

weak and frail,  lead us not into tempta-
tion, but deliver us from the evil one.”
Is there not then in this prayer the whole
philosophy of praying ? And when we
come to think of it, we shall find that the
philosophy or secret of prayer lies in the
recognition of the same law of corre-
spondence, which has been the secret of
scientific progress in the development of
the resources of nature, and which, in that
department, Francis Bacon has the credit
of teaching men, or of putting into words
for them. Before his time men had been
trying to get extraordinary good things
out of nature in accordance with the
whims and fancies of astrologers and
alchemists : they had dreamt of making
gold, or finding the elixir of life. But all
this was profitless because it was done
in ignorance of nature’s actual laws. And
Bacon spoke a prophetic word when he said
* Nature can only be controlled by being
obeyed ; ” that is—in reverent corre-
spondence with nature as it is, is the secret
of power. Now, in the higher region,
that is what our Lord taught us about
prayer. Man had been offering all sorts
of prayers, sacrifices, propitiations. That
God mercifully regarded such ignorant
























UNWORLDLINESS 155

“ jealous ” without restricting our legiti-
mate freedom of expansion ? For this
reason : that God contains everything in
Himself, the whole sum of being ; so that
there is no beauty or truth or goodness in
the world which does not fall to you to
delight in as part of your love and service
of God. Loving God and serving Him
should lead you to watch for and respond
to all the truth and beauty that there is
in God’s world, all the traits of excellence
in human character, and to own your
allegiance to your family, to your friends,
to your country, to your Church, and to
humanity as a whole. ‘ All things are
yours, whether Paul, or Apollos, or Cephas,
or the world, or life, or death, or things
present, or things to come ; all are yours,”
if ““ ye are Christ’s,”” as ““ Christ is God’s.”!
Never let us fear then that to put God
first and serve Him utterly will narrow
any faculty or dwarf any capacity. It can
but fill with an evergrowing largeness
every vital force of our being, every in-
stinct of our life. ** If thine eye be single,
thy whole body shall be full of light.”
But we must notice the warning which
our Lord gives us as to a possible condition
! 1 Cor. iii. 22, 23.
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UNWORLDLINESS 157

The result of singleness of mind in
seeking God is to be a complete freedom
from worldly anxiety. The keynote, as
it were, of the passage which concludes
this chapter is the phrase, *“ Seek ye first
the kingdom of God and His righteous-
ness, and all the rest shall be added unto
you.” Look to God first. Obey God.
Enthrone Him in unique supremacy in
your heart. He is your Father, and as
such you can trust Him. If day by day
you do His will simply, and cast your care
on Him, then you can have a wonderful
freedom from anxiety as to your future,
and can live at peace—the sort of peace
which finds its illustration in the fascinat-
ing tranquillity of the flowers of the field,
and the light-heartedness of the birds of
the air. These are our Lord’s words :

“ Therefore I say unto you, Be not anxious for
your life, what ye shall eat, or what ye shall drink ;
nor yet for your body, what ye shall put on. Is
not the life more than the food, and the body than
the raiment ? Behold the birds of the heaven, that
they sow not, neither do they reap, nor gather
into barns; and your heavenly Father feedeth
them. Are not ye of much more value than they ?
And which of you by being anxious can add one
cubit unto his stature ? And why are ye anxious
concerning raiment ? Consider the lilies of the

field, how they grow; they toil not, neither do
they spin : yet I say unto you, that even Solomon













































































































































204 THE SERMON ON THE MOUNT

trodden under foot of men. Ye are the light of the
world. A city set on a hill cannot be hid. Neither
do men light a lamp, and put it under the bushel,
but on the stand ; and it shineth unto all that are
in the house. Even so let your light shine before
men, that they may see your good works, and glorify
your Father which is in heaven.

Think not that I came to destroy the law or the
prophets : I came not to destroy, but to fulfil. For
verily I say unto you, Till heaven and earth pass
away, one jot or one tittle shall in no wise pass away
from the law, till all things be accomplished. Who-
soever therefore shall break one of these least com-
mandments, and shall teach men so, shall be called
least in the kingdom of heaven : but whosoever shall
do and teach them, he shall be called great in the
kingdom of heaven. For I say unto you, that
except your righteousness shall exceed the righteous-
ness of the scribes and Pharisees, ye shall in no wise
enter into the kingdom of heaven.

Ye have heard that it was said to them of old time,
Thou shalt not kill ; and whosoever shall kill shall
be in danger of the judgement: but I say unto you,
that every one who is angry with his brother shall
be in danger of the judgement; and whosoever shall
say to his brother, Raca, shall be in danger of the
council ; and whosoever shall say, Thou fool, shall
be in danger of the hell of fire. If therefore thou
art offering thy gift at the altar, and there remem-
berest that thy brother hath aught against thee,
leave there thy gift before the altar, and go thy way,
first be reconciled to thy brother, and then come
and offer thy gift. Agree with thine adversary
quickly, whiles thou art with him in the way ; lest
haply the adversary deliver thee to the judge, and
the judge deliver thee to the officer, and thou be cast
into prison. Verily I say unto thee, Thou shalt by
no means come out thence, till thou have paid the
last farthing.
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And bring us not into temptation, but deliver us
from the evil one. For if ye forgive men their
trespasses, your heavenly Father will also forgive
you. But if ye forgive not men their trespasses,
neither will your Father forgive your trespasses.

Moreover when ye fast, be not, as the hypocrites,
of a sad countenance : for they disfigure their faces,
that they may be seen of men to fast. Verily I say
unto you, They have received their reward. But
thou, when thou fastest, anoint thy head, and wash
thy face ; that thou be not seen of men to fast, but of
thy Father which is in secret : and thy Father, which
seeth in secret, shall recompense thee.

Lay not up for yourselves treasures upon the
earth, where moth and rust doth consume, and where
thieves break through and steal: but lay up for
yourselves treasures in heaven, where neither moth
nor rust doth consume, and where thieves do not
break through nor steal : for where thy treasure is,
there will thy heart be also. The lamp of the body
is the eye: if therefore thine eye be single, thy
whole body shall be full of light. But if thine eye
be evil, thy whole body shall be full of darkness. If
therefore the light that is in thee be darkness, how
great is the darkness! No man can serve two
masters : for either he will hate the one, and love the
other ; or else he will hold to one, and despise the
other. Ye cannot serve God and mammon. There-
fore I say unto you, Be not anxious for your life, what
ye shall eat, or what ye shall drink ; nor yet for your
body, what ye shall put on. Is not the life more
than the food, and the body than the raiment ?
Behold the birds of the heaven, that they sow not,
neither do they reap, nor gather into barns; and
your heavenly Father feedeth them. Are not ye of
much more value than they # And which of you by
being anxious can add one cubit unto his stature ?
And why are ye anxious concerning raiment ? Con-
sider the lilies of the field, how they grow ; they toil
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not, neither do they spin : yet I say unto you, that
even Solomon in all his glory was not arrayed like one
of these. But if God doth so clothe the grass of the
field, which to-day is, and to-morrow is cast into the
oven, shall he not much more clothe you, O ye of
little faith ? Be* not therefore anxious, saying,
What shall we eat ? or, What shall we drink ? or,
Wherewithal shall we be clothed ? TFor after all
these things do the Gentiles seek ; for your heavenly
Father knoweth that ye have need of all these things.
But seek ye first his kingdom, and his righteousness ;
and all these things shall be added unto you. Be
not therefore anxious for the morrow : for the
morrow will be anxious for itself. Sufficient unto
the day is the evil thereof.

Judge not, that ye be not judged. For with what
judgement ye judge, ye shall be judged : and with
what measure ye mete, it shall be measured unto
you. And why beholdest thou the mote that is in
thy brother’s eye, but considerest not the beam that
is in thine own eye ¢ Or how wilt thou say to thy
brother, Let me cast out the mote out of thine eye ;
and lo, the beam is in thine own eye * Thou hypo-
crite, cast out first the beam out of thine own eye ;
and then shalt thou see clearly to cast out the mote
out of thy brother’s eye.

Give not that which is holy unto the dogs, neither
cast your pearls before the swine, lest haply they
trample them under their feet, and turn and rend
you.

Ask, and it shall be given you ; seek, and ye shall
find ; knock, and it shall be opened unto you: for
every one that asketh receiveth ; and he that seeketh
findeth ; and to him that knocketh it shall be opened.
Or what man is there of you, who, if his son shall
ask him for a loaf, will give him a stone; or if he
shall ask for a fish, will give him a serpent ? If ye
then, being evil, know how to give good gifts unto
your children, how much more shall your Father
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which is in heaven give good things to them that
ask him ? All things therefore whatsoever ye would
that men should do unto you, even so do ye also unto
them : for this is the law and the prophets.

Enter ye in by the narrow gate : for wide is the
gate, and broad is the way, that leadeth to destruc-
tion, and many be they that enter in thereby. For
narrow is the gate, and straitened the way, that
leadeth unto life, and few be they that find it.

Beware of false prophets, which come to you in
sheep’s clothing, but inwardly are ravening wolves.
By their fruits ye shall know them. Do men gather
grapes of thorns, or figs of thistles ? Even so every
good tree bringeth forth good fruit ; but the corrupt
tree bringeth forth evil fruit. A good tree cannot
bring forth evil fruit, neither can a corrupt tree bring
forth good fruit. Every tree that bringeth not forth
good fruit is hewn down, and cast into the fire.
Therefore by their fruits ye shall know them. Not
every one that saith unto me, Lord, Lord, shall
enter into the kingdom of heaven; but he that
doeth the will of my Father which is in heaven. Many
will say to me in that day, Lord, Lord, did we not
prophesy by thy name, and by thy name cast out
devils, and by thy name do many mighty works ?
And then will I profess unto them, I never knew you :
depart from me, ye that work iniquity. Every one
therefore which heareth these words of mine, and
doeth them, shall be likened unto a wise man, which
built his house upon the rock : and the rain descended,
and the floods came, and the winds blew, and beat
upon that house ; and it fell not : for it was founded
upon the rock. And every one that heareth these
words of mine, and doeth them not, shall be likened
unto a foolish man, which built his house upon the
sand : and the rain descended, and the floods came,
and the winds blew, and smote upon that house ;
and it fell : and great was the fall thereof.

And it came to pass, when Jesus ended these
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from the occasional to the universal (v. 37), by
simply enjoining truthfulness or sincerity in all
utterances.

In His treatment of the prohibition of unrestricted
revenge (vv. 38-42), and the principle of limited love
(vv. 43-48), the same two principles emerge—the
transition from negation or prohibition of evil to
infunction of positive good, and from the partial or
limited duty to the universal and perfect.

These principles admit of general application to
each of the commandments. Thus—

I. Thou shalt have none other gods before [or beside)
me. Whatever be the original limitation of this
precept, it becomes, and indeed in the teaching of
psalmist and prophet which prepared for the Christ
had already become, a universal injunction upon
men to recognize the one true God in every faculty
of their being, in every act and moment of their
lives.  Thou shalt love the Lord thy God with all
thy heart (or will), with all thy soul (i.e. with thy
whole sum of faculties), with all thy mind (or intelli-
gence), and with all thy strength (i.e. with a vigorous
and active service).” This includes (1) the recogni-
tion of God’s supremacy and fatherhood ; the putting
Him first in all things; the acknowledgement that
our life with all its faculties is a trust to be made the
best of, for His honour : (2) humility, considered as
the recognition that we are utterly dependent upon
God ; that our only wisdom and happiness lie in
correspondence with Him ; that any claim of inde-
pendence of God, or vanity on account of His gifts
entrusted to us, is not only wickedness but folly : ?
(3) the glad acceptance of His disclosure of Himself
as Father, Son, and Spirit ; the acknowledgement
and public confession of His name both in speech,
conduct and worship.

1 Humility both towards God and towards our fellow-
men is simply the recognition of the truth about our-
selves. i - 1
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II. Thou shalt not make unto thee a graven image,
etc. This negative commandment becomes the
positive injunction to worship God aright, as He has
revealed Himself to us, ““in spirit and in truth ”’;
or in other words, according to the spirit of the
Lord’s Prayer and of the Eucharist, which are of
Christ’s institution ; or in the spirit of His own
worship. This involves earnestness and effort of
will in prayer: reasonable method, and use of the
body with its faculties or instruments : the action of
the intelligence meditating on the word of God so
that we may have right ideas about God : systematic
prayer for others—the Church, humanity, various
classes and individuals—as well as for ourselves:
public prayer and private: adoration and thanks-
giving, as well as making requests—i.e. a life of
worship of which the two hinges are the Eucharist
(St. Luke xxii. 19) and secret prayer (St. Matt. vi. 6).
This positive injunction involves negatives. Thus
though the old prohibition to make any visible
representation of God is modified by His incarnation,
it still remains a duty which the Church has often
neglected to guard against idolatry. It is idolatry
to let our worship (1) be directed towards persons
lower than God, as mediators, because they seem
easier to approach and less awful ; or (2) rest upon
circumscribed objects so as to imperil the omni-
presence of God; or (3) be moulded by false con-
ceptions of God, as when the worth of prayer is
estimated by the place where it is offered, or by some
measure of length, contrary to the principles ex-
pressed in St. John iv. 21 ff., St. Matt. vi. 7.

III. Thou shalt not take the name of the Lord thy
God in vain. This limited prohibition of perjury
becomes the positive and universal injunction of
truthfulness, i.e. the injunction to live and therefore
to speak as in God’s presence, so that our words
represent the reality, so far as we can know it, whether
those words be promises, or statements (@) personal,
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(b) historical or scientific. This duty of truthfulness
extends into all regions of life, political, commerecial,
controversial, as well as the private and domestic
sphere, i.e. we are never justified in deceiving others
for our own interest or that of our Church or party.?

This commandment, as deepened by our Lord,
also prohibits all other kinds of speech which by
their character ignore the reverence we owe to an
omnipresent God, i.e. blasphemous or unmeaning

1 It can hardly, however, be denied that there are rare
cases where untruthfulness in word becomes a duty
owing to the social evil which verbal truthfulness would
involve. Thus almost all men would think it right to lie
to a would-be murderer in order to save a life. I twice
heard the late Master of Balliol, who had great moral
common sense, in answer to the question what he would
do in such a case, reply : *1I suppose I should tell the
lie, but I had rather not think about it beforehand or
justify it afterwards.”” This is the best answer in regard
to such quite abnormal cases. But there are certain
more normal cases where professional reserve involves
something approaching untruthfulness. The lawyer,
doctor, or Cabinet Minister may be asked a question
which ought not to be asked, and have no alternative
but to give some more or less misleading answer, or in
effect disclose (even by silence or refusal to answer) a
professional secret. The ‘‘seal of the confessional ™
—imposed on the clergy (with a gradually increasing
stringency) by the general law of the Church and by
the Anglican canons of 1603 (c. 113)—is an intensified
case of such professional obligation of secrecy. In such
cases the possible moral evil is reduced to a minimum
if society recognizes that what is known under a * seal,”
sacramental or professional, is not included in the
knowledge which is recognized in social life. I have
written the above because if there are circumstances,
however rare, where a man would not act on the ordinary
obligation of candid speech he had better give general
public notice of it. But I cannot feel satisfied with the
reasonings of moralists, Jesuit, Anglican or Protestant,
about the morality of the matter. E.g. Newman
Smyth, Christian Ethics (Clark, Edin. 1892), pp. 388 ff.
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oaths and expressions derogatory to God’s honour,
irreverent or *‘ foolish talking and jesting which are
not convenient,’”’ ete.

IV. Remember the sabbath day, to keep it holy. Six
days shalt thou labour, and do all thy work : but the
seventh day s & sabbath unto the Lord thy God : in it
thow shalt not do any work, thou, nor thy son, nor thy
daughter, nor thy manservant, nor thy maidservant,
nor thy cattle, nor thy stranger that is within thy
gates : for in six days the Lord made heaven and
earth, the sea, and all that tn them is, and rested the
seventh day: wherefore the Lord blessed the sabbath
day, and hallowed 1t.

This commandment lays down three laws for
human life.

1. The law of work, which—though the kinds of
work are various, as of body, mind, character, spirit,
suffering—lies upon all men alike. “If any man
will not work, neither let him eat.”

2. The law of rest, like God’s rest. God works,
as in creation, redemption, the establishment of the
kingdom ; and then rests in contemplation of His
finished work ; see Gen. i. 31, Matt. iii. 17, Rev. xxi.
2: or, as otherwise stated by our Lord (St. John v.
17), God works continually and yet rests in working,
as is exemplified in our Lord semper agens, semper
quietus.” Thus man is to share God’s rest, by
resting in God (Ps. cxxvii), and the sabbath was
intended to help to this end. The sabbath however
was a day of rest from physical labour, which only
secondarily became a day of worship. The Christian
Lord’s day, on the other hand, was originally a day of
worship, which became secondarily a day of rest
from labour. The primary object of Sunday is that
men by taking time and thought for worship should
learn the true rest, which is rest in God. The
secondary object is that all men equally should have
the opportunity for physical rest and recreation.
All questions as to Sunday observance are to be
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judged by their relation to those two objects in their
right order.

3. The law of fellowship. This felowship of all
men (and even of men with beasts) is developed in
the New Testament into the principle that each man
has a right to equal consideration, that each man
counts for one, and nobody for more than one. Cp.
above, p. 182.

V. Honour thy father and thy mother : that thy days
may be long upon the land which the Lord thy God
giveth thee. By this  commandment with promise
honour to parents, which is the principle of family
life, is made also the basis of national prosperity (cf.
Deut. v. 16). 1t is enlarged in all the ‘‘ wise sayings
of the Book of Proverbs about family life. It receives
its completion in the principle of mutual duty between
parents and children, husbands and wives, masters
and servants, which are enunciated in such passages
as Eph. v. 22—vi. 9 ; Col. iii. 18—iv. 1. It receives
a natural extension, so as to include the whole principle
of mutual subordination in Church and State: cf.
Hebr. xiii. 17 ; Rom. xiii; 1 Pet. ii. 13—iii. 7. It
involves towards the Church the duty, not only of
loyal obedience, but of generous support. “ Give
to thy mother what thou wouldst allow to ev’ry
corporation.”

VI. Thou shalt do no murder. This commandment
is developed by our Lord so as to prohibit hatred or
contempt in thought and word as well as in deed.
Translated from the negative into the positive it
becomes an injunction to do all that lies in one’s
power to promote the life of others, physically and
spiritually—to ‘“love thy neighbour as thyself ”—
and to do this with a good will even towards enemies.

VII. Thou shalt not commit adultery. Our Lord
deals with this commandment partly by an increased
strictness with regard to the marriage law which
brings under the head of adultery a number of re-
marriages after divorce hitherto tolerated under the
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Jewish system ; partly by making the indulged
intention to sin equally guilty with the sin itself.
On another occasion our Lord gives  adulteries,
fornications, lasciviousness,”” a conspicuous place
among the sins which ‘ proceed out of the heart ”
or ‘“from within,” as though to emphasize the
necessity in regard to this class of sins in particular
of cleansing the inner springs of action and feeling.
If we make the injunction positive and general instead
of negative and partial, we arrive at the ‘“law of
liberty,” the duty of subordinating the flesh to the
spirit, in respect of eating and drinking, as well as of
the sexual passions; and the necessity of self-
discipline or fasting as a means to that end (see above,
pp. 120 £.).

VIII. Thou shalt not steal, converted from the
negative into the positive, becomes ‘Thou shalt
labour, working with thine hands the thing that is
good, that thou mayest have to give to him that
needeth.”” * It is, in another form, the loving one’s
neighbour as oneself : the having the same care for
his goods as for one’s own : the same anxiety that
he should have proper wages for labour as oneself.
From the Christian point of view this commandment
is broken, not only by stealing in the ordinary sense,
but also (1) by fraudulent dealings in business or
trade, whereby our fellow man receives for money
given something less, or other, than he had a right
to expect : (2) by “ sweating * or requiring others to
work for inadequate wages : (3) by giving or receiv-
ing bribes or, in other ways, defrauding an employer
of the best service of the employed : (4) by expecting
others to work for us without doing our own fair share
of work : (5) by neglecting or inadequately perform-
ing the duty of almsgiving. And in our generation
we specially need reminding that association in
“ companies ”’ leaves the moral responsibility for
commercial dealings still resting on each member of

1 Eph. iv. 28 ; 1 Tim. vi. 17, 18 ; James v. 4.
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the company, at least in the form of a duty to vote
for directors who will have righteousness in view :
to discountenance all unrighteousness as far as
possible : to refuse gains for unrighteous dealing,
when known. In all cases the Christian must prefer
to suffer wrong rather than to do it.

IX. Thou shalt not bear false witness against thy
neighbour. This commandment, converted from the
negative—the prohibition of wilful slander—to the
positive, becomes an injunction to make the law of
love the motive of all our speech, with as tender a
regard to others’ reputation as to our own. We
may have to speak painful truth against others, to
rebuke, to accuse, to punish, etc., but the motive of
all speech is to be a deliberate good will.

X. Thou shalt not covet thy mneighbour’s house, etc.
The ten commandments, as has been remarked, began
and ended with an injunction bearing not upon the
outward conduct, but upon the heart. This one
affords no discouragement to our vital instinct of
making the best of ourselves, but it bids us have
regard to what we can ascertain of the divine inten-
tion for ourselves. We are to realize God’s purpose
for us, and to desire that every one else should do the
same. Thus this commandment prohibits envy or
jealousy at another’s success or abilities : discontent
with what God has allowed us: ambition properly
so called, i.e. the desire to compass greatness, without
regard to the will of God. The New Testament
even tends to make us personally prefer the humbler
tc the higher place, and obedience to authority. But,
on the other hand, it says all that is possible to en-
courage a ‘‘divine discontent” with the disorder
of the world, which is the work of evil wills resisting
the will of God, that sort of discontent which makes
a man a fellow-worker with Christ for the realization
of the kingdom of heaven.

I have thought this analysis of the ten command-
15
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text in this passage is due to assimilation to the
similar passage in chapter v ; (iil) that it is not time
to deprive people of the right to appeal to an accepted
text until some trustworthy editors have been found
to venture to remove it from its place ; (iv) that the
sense remains the same in any case. For the text,
as given in chapter v, or in chapter xix with the
words ‘““and shall marry another” omitted, yet
carries the liberty to do so, see text given above, pp.
72, 73. Divorce, as understood by the Jews, meant
divorce a wvinculo, i.e. divorce with liberty of re-
marriage. Is any sane man prepared to say that
divorce, in the sense of separation of a wife from
bed and board, without liberty of remarriage, is only
permissible to a Christian when the wife has been
adulterous ?

I do not think then that the obvious force of the
passages in St. Matthew can be dissolved.

2. On the other hand, admitting all that can be said
as to the difficulty, which is due to the historical
relation of Church and State in England, of saying
what is Church law pure and simple, it does seem to
me that the Western law of divorce, as distinet from
the Eastern, was accepted by the English Church and
not only never repudiated, but at least assumed
to be permanent in the Post-Reformation Canons.
What has happened since then is (1) that the opinion
of a great number of the best English divines and
commentators on St. Matthew has been expressed in
favour of allowing the remarriage of the ‘‘innocent
party ” after a divorce for adultery; (2) that the
Lambeth Conference of 1888 allowed such re-
marriage ; (3) that statute law in England has
recently allowed the remarriage of both innocent
and guilty party.

But the Lambeth Conference only expresses the
opinion (however weighty) of a gathering of Anglican
bishops. It cannot legislate for the Church of
England. And the legislation which has taken place
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is purely civil legislation made from a civil point
of view and going beyond what the Lambeth
Conference would allow. And on such a matter as
marriage which lies at the heart of our religious life
it seems quite unreasonable to ask Christian people
to accept this, as authority sufficient to upset an
ancient practice of the Church.

Granted then (1) that Christ did not prohibit?
the remarriage of an innocent party after a divorce
for adultery, (2) that the unaltered Church law of
England does prohibit it, it seems to me that the
best course is nof, at least in the present state of
Church feeling, to alter the Church law on the matter,
up to the point which Christ allows, by getting leave
for Convocation to make a new Canon—though this
would be a course to which no one could take just
exception—but to retain and observe the Church
law, allowing no remarriage with the rites of the
Church, but simply leaving it to bishops to act on
the decision of the Lambeth Conference as far as
admission to communion is concerned.

This refusal to allow remarriage in churches may
involve some collision with statute law till an equit-
able concession to our principles is accorded. But
the difficulty is not greater than has been overcome
by a little resolution in the case of the Public Worship
Regulation Act. If in the process of the contro-
versy the institution of compulsory civil marriage
here in England, with the same publicity as in most
foreign countries, to be followed by a voluntary
religious ceremony, becomes a more likely event,
there would be a good many Churchmen who would
not regret it.

As regards the allowance of remarriage to the
innocent party after a divorce for adultery, it is

1 Tt is perhaps hardly fair to say more than this.
Christ simply exempted a particular case from a general
prohibition, leaving the Church free in regard to it.
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